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"' Ttu present xdiol do« not abrogate the apoatolia emnoni- 
•al regalatlons and other edicts of the ordained clergj and in- 
foiaifcora. It is, moreorer, declared' that tJmtt who do not in- 
firm as ordered bjr the present edict cannot be absoWed from 
tke BJeoomfmuHicattoJi incnrred witbont having Jirst informed jadi* 
tiall; against the delinqaents ; and, althongh the month allowed 
may bav« passed, the obligation of informing remains the same 
^■aerihe same penalty nntil the person vho has information 
hat iMi« a eteao confession of it. That this edict maj be 
brought to the imowledge of all persons, we ordain and com- 
mafld it to be placed in all vestries and churches ; and that no 
eneisaajr remain ignorant of these orders and endeavour to avoid 
•bedieace, we order all publishers, libraries, castoms, hotel- 
keepers, 'shopkeepers, &c., to have a copy posted up in their 
respective establishments, in a prominent place, that it may be 
read Uy all comers, and we order all curates to read the same 
to their congregations at specified periods. 

*■* EXHOKrATION. 

" * As the prineipal, or rather sole object of the tribunal of 
&kQ<H6l^ Office is, as already stated, the glory of God, the ex- 
altation of the holy faith, and the ssWaticn of souls, ire there- 
foeOrft^r baring commanded and ordained as above, now exhort, 
]pa(enudly, all those who may be guilty .of some offence against 
die^Saored Of&ce to appear before ns, or our vicars, voluntarily, 
before they are infjrmed against by other persons, to make a 
fall confession of their faults and errors. We assure them 
that should they not be under accusation already before some 
atker ecclesiastical tribunal, we will receive them with the 
k«uf«f«o/cQmj9as«{on, and they shall be treated with that mercy 
imhiek beiongt tir the sacred tribunal^ and will be allowed to depart 
ia peace, witbont expense or penance. 

" ' SPr.ClAL INSTRUCTIOSS. 

"* In obediefi«« kp the Orders we have received relative to the 
preas, Ifae intt;odnction or circulation of perverse and forbidden 
books, and having much at heart that in the towns and localities 
mader oar jarisdiction the pure faith may be preserved, which, 
by the grace of the Almighty, actually exists there, we expressly 
•rdain and command that men shall beware of publishing, in- 
troducing, selling, or circulating in the towns, or beyond the 
WftHs or anywhere within our jurisdiction, any books that hare 
mot first been submitted to the examination of the Sacred Office, 
■nder the penalties established by apostolic decrees, especially 
tkeae of Clement VIII. and Gregory XV. 

" ' Finally^ we order and we command that no one shall in- 
fringe the apostolical orders, decrees, constitutions, and bulls 
which prohibit Jews and Christians from entertaining certain 
private relations with each otlier, such as sleeping, eating, play- 
img, disguising ; and, moreover, that all familial ity with them 
be avoided under the penalties, for Jews as well as for Chris- 
tians, expressed in the bull of Pope Clement Vlll. of blessed 
wenory.' 

" ' Given at the Sacred OfSce at Ancona, this 8tb of Angost, 

" ' F. B. Thomas Vikcbnt Aibau>i, 
Inquisitor-General. 

" ' Sign of a cross, which it is prohibited toremove imdei pain 
•f eccammonication. 

" ' Countersigned by 
'" JosBPH BioABELLT, Priest, 

Chancellor of the Sacred Office." " 

We ask onr readers to consider what mast be the state of a 
ChoTch and a religion which requires such a machinery as 
this, .where every man is bound to be a spy and informer 
against every nngoarded word or act of every one of his 
Beighbbars. Who would be willing to live in continued 
<lr^ 6f the dark and hidden working of this terrible tri~ 
bunal, all whdse proceedings are secret and concealed? 

This is the condition of the Pope'sOwn subjects. It is 
by these means, and by French bayonets, that they are 
kept in the profession of the religion of Rome. 

Borne has established the Inquisition in Spain, in Por- 
tagal, in India, and varions other countries. How gladly 
would the Pope extend to his Irish subjects the same bles- 
fings which he confers on his subjects at Rome. Let us 
thank God that we live under a Protestant Government, 
that will not allow of secret tribunals. 
■ Btit some will say—" Surely, the Inquisition will not 
exercise any cruelties now !" Certainly, not open/y. But 
let them consider that the cruelties of 300 years ago have 
keen concealed until now ; or, at least allowed to be known 
•aly so iar as might create a real terror of the Inquisition, 
and yet enable Cardinal Wiseman and others to boast of 
the mildness and the clemency of Borne. 
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ON SAINT AUGUSTINE. 

TO THE EDITOR OF THE CiTHOUC tAYltAlf. 
Sir,— I have been favoured with a few copies of your 
jeuraal, from which I learn that, in your judgment, the 
United Ohureh of England and Ireland has the authority 
•f antiquity on her side as regards her distinctive teach- 
ing — that is to say, when she happens to differ from the 
•athority of the Holy Catholic Clmroh. Now, I shall not 
trespass on your space further than to say, on two points 
at least, the authority of the great Latin Father Augustine 
is against your Church ; and I submit ray proofs to the 
ieciaion of any candid Protestant. Thesa" two points are 
the doctrine of Purgatory and the Sacrifice of the Mass. 
That these, as now taught io the Catholic Church, were 
the doctrines of the Catholic Church in the time of 
Augustine wiU appear evident from the following pas- 
Mges, which occnr in his " Confesaiona," as translated by 
a idergyman of your own Church. I quote from the " Con- 
festtona" of St. Augustine, Oxford, John Henry Parker, 
1848. At page 195 I read as follows :->■<• Andtehohithd 
«orp«e was carried to the burial ; we went and returned 



*itiiaiit«teais (be is writing of his mother Monioa) ; 
for oeitbet'in thoBa prayers which we ponred forth ! 
unto her, .when this sacrifice of our ransom teas offered 
far koTf when now the oorpse was by the grave's side, as 
the manner there is, previous to its being laid therein, 
did I weep even during those prayers," See., &e. From 
the above it is clear that, for a deceased woman, " the 
sacrifice of our ransom" was offered np in the time of St. 
Augustine. Will any Protestant dare to deny that by this 
sacrifice mast be nnderstood the Sacrifice of the Mass? 
And, if so, what becomes of the boasted antiquity of the 
Church of England as regards her distinctive teaching? 
That St. Augustine bslieved in purgatory is implied nn- 
cquivocally in his pious prayer, page 198 — " May she 
rest then in peace with her husband, before and after 
whom she had never any." If his mother were in heaven, 
why pray that sho may "rest in peace?" for peace she 
musi have had in that place or slate of perfect peace. 
Clearly, then, she most have been in some other place or 
state wbere> her future condition oonld be improved by 
prayer; and that place we Catholics call' purgatory, 
though, if yon, as a Protestant, believe in the thing, we: 
will not quarrel with you about the name. I am willing 
to admit that the Church of England has a great deal of 
good old Catholic truth; but it is only what she took 
from Qs at the time of the Reformation ; and. thanUess 
enough she is to her mother, to whom she stands con- 
fessedly so mnch indebted. 

I hope I have not occupied too much of your space. 
The comparative moderation of your sentiments has in- 
duced me to write as I have, and I trust in a spirit not 
unworthy of one who subscribes himself 

A Priest of the Caihouo Church, Dobun. 

October 10, 1856. 

We have often found it unsatisfactory to conduct a dis- 
cussion with correspondents who bring ns second-hand 
quotations, which they would have found not to be at all in 
their favour if they had themselves consulted the original 
writers, and compared their quotations with the context. 
It is, therefore, a great pleasure to have to deal with a 
correspondent who cites from a work which he has him- 
self seen, and to which he can refer in order to judge for 
himself whether we represent fairly the context of the 
passage under discussion. 

Let us, in the first place, narrow the controversy by 
stating the points as to which there need be no dispute. 

We have always freely admitted that prayers were 
offered for the dead in the primitive Church both by 
Christiansin private, and also with peculiar solemnity by 
the Church at the time of the celebration of the Eucha- 
rist. The point in dispute is, whether these prayers 
were made on the supposition of the existence of pur- 
gatory. 

That we may not involve ourselves in verbal contro- 
versy and dispute about the word purgatory instead of 
the tAin^, we also state that it is the belief of the Church 
of England, as it-was that of the early Church, that the 
full happiness of the redeemed does not take place till 
the resurrection and the reunion of the soul with the 
body. If any one choose to call the inferior happiness 
enjoyed in this intermediate state purgatory, why then 
we believe that ail the departed souls are in purgatory in 
this sense of the word : but what we deny is, that there 
is any.reason to suppose that any of the redeemed suffer 
paiu :or torment in the interval between their death and 
resurrection. 

I( our correspondent will read over the 'whole of 
the chapter from which he quotes ("Confessions," 
book ti, chap. 13) he will not find- in . the entire 
the slightest intimation that St. Augustine: believed that 
his mother was then suffering pain of any. kind. His 
prayers are not that she may be released. from purgatory, 
but thatahemaybe delivered from going to hell. We 
believe that the following will be found to be a perfectly 
fair representation of the sentiments expressed by Augus- 
tine in this chapter. Although.he knew that hia mother 
had lived u holy and Christian life from the time of her 
conversion ; still he dared not say that she had not been 
guilty of many sins between the time.of her baptism end 
her death. For these sins, if God were extreme to mark 
what was done amiss, He might bring her into judgment. 
And the day of judgment being still future, and, there'^ 
fore, her formal acquittal or condemnation being still to 
come, Augustine prays for the forgiveness of these sioa^ 
and pleads with God on her behalf the Redeemer's 
atonement and intercession ; at the same time, he ex. 
pre-sses bis faith and trust that the sins with respect to 
whiob he prays. had been already forgiven :" I believe 
that Thou, hast already done what I ask; hut accept 
Lord, the freewill offerings of my mouth.". And the foil- 
lowing passage proves decisively our assertion, that what 
Augustine prayed for was, not that his mother might be 
released from piugatory, but that her sioa might 'tbe 
washed out in Christa blood, and so that she might be 
preserved from {ailing into the hands of Satan: " L^ 
none sever her from Ihy protection. Let not the lion- and 
the dragon interfere either by force or fraud. For she 
will not answer that she owes' nothing, lest she be eon 
victed and aeisied by the oanning accuser, butishe will 
answer that her sins are: forgiven her hy Him to wboda 
none can ^y baek that- priea which He. who owed'OO- 
. thing paid ior OS." 

We think that the whole passage, if fairly weighed, 



aSsrds by its silence a strong presnmptioa that AagW- 
tine did not hold the modem doctrine eonoemiDg.parga- 
tory. He admits the possibility that his mother rngj 
have committed sin, and he prays for the forgiveneuwf 
those sins: he trusts that in virtue of her union witb 
Christ those sins have been actually forgiven; but -be 
never hints that it was possible for those to be pargAd 
away by fire or by any suffering of Monica's own. 

We have often thought that anybody who has ever 
looked at the outside of St. Augustine's works, must feel 
that if there oan be any dispute whether he held any of 
the distinctive doctrines of the Roman Catholic Church, 
then it most be certain be did not hold it. Could any 
divine who thinks as Roman Catholics do now, write a 
dozen folio volumes on every branch of theology, and 
never write a sentence which wonld clearly indicate that 
he believed in purgatory? And what better opportunity 
conid such a writer have had for expressing his belief in 
purgatory, than when speaking of the remedy for sios 
committed after baptism by Christians who die in the 
Christian faith? 

There are other passages of St. Augustine's works 
which prove positively that the possibility of a purgatory 
bad occurred to him as a matter of spcciilatioD ; but that 
the Church in his day taught nothing which could enable 
him to speak positively on the subject. " That some such 
thing should take place after this life is not incredible, 
and whether it be so or not may be a subject for inquiry, 
and may be either found or remain hidden ; that soma of 
the faithful, through a certain purgatorial fire, are bo 
much the more slowly or sooner saved by how moeh 
more or less they have loved these perishing goods." 
(Enchirid, cap. 69.) 

Again, " If it be said that in the interval between death 
and the day of judgment the spirits of the departed su&r 
a fire not felt by those who have not had such disposi- 
tions and affections in tbeir mortal life that their wood, 
bay, and stubble shall be consumed ; but felt by those who 
have carried with them buildings of this kind : whether 
they feel the fire of transitory tribulation burning those 
secular affections (which are pardoned from damnation) 
iu this world only, or both here and there ; or therefm's 
here tbat^hey may not feel it there, I do not contradict it, 
for perhaps it is true. ( Non redargue quia forsitan verum 
est. De Civ. Dei. lib. xxi., cap. 25. For the originals.of 
these passages, see Catholic Layman, vol. iii, p. 72.) 

Is it not plain that il the Church in Augustine's time 
had had any tradition on the subject he must have known 
it, and then he would not have needed to speak with a 
"/)cr/iap«" about the matter. 

The other question raised by our correspondent does 
not require much discussion. It is merely that the word 
sacrifice is applied to the Eucharist by St. AugnstiDe ; 
but as the same word is applied to it in the service of the 
Church of England, the mere use of the word proiea 
nothing, until it can be shown, that that father'emplciys 
the word in the sense in which she denies it to be appli- 
cable to that sacrament. 

We may add, in conclusion, that in condncting a con- 
troversy as to the sentiments of St. Augustine, we -as 
Protestants are under no temptation to deviate from 
strict candour and impartiality, believing as we do that 
the doctrines with respect to which the Roman Catholic 
Church differs from ours are corruptions added in the 
course of centuries to Apostolic Christianity. The only 
point we feel put to an issue by a reference to St. Angus 
tins is the date at whiob the corruption was introduced. 
Should we find a doctrine like that of purgatory to be 
unknown to Augustine, then we conclude that the dateof 
its introduction was later than the beginning of the fifth 
century, at which time that father flourished ; but if it bad 
turned out that Augustine had received the doctrine in 
question, we should still not have been bound to consider 
it as a part of Apostolic Christianity, unless it could be 
shown that it was held by tlie Church for the four oen- 
turies before. 

ON THE SACRIFICE OF THE MASS, 
to the editor of the catholic layhah. 
SiB, — Having tnmed the subject of the sacriflce 
of the mass over in my mind occasionally from time 
to time, especially lately, I thought that the following 
remarks might place the important part of the arra- 
ment on both sides in a clear and concise manner.^ I 
thought, also, that Protestant controversialists often give 
only an imperfect view of the Roman Catholic belief atid 
teaching on this doctrine, and, therefore, although that 
view be just, so far as it goes, yet, being imperfect, 
to give it as if it were the whole is unfair in cou'- 
troversy, and as such injurious to the cause they ad- 
vocate. It is like a suppressio veri, which those who have 
the truth, as they need never, so they should never, have 
recourse to. I am very far from saying such suppression 
is intentional. I only notice what appears to me to he the 
fact. Let us hear, then, the definitions and explanations 
of the Church of Rome herself, as contained in her autho- 
rized formularies and approved writers. I shall begin by 
quoting the familiar and well-known definition in the 
creed" of Fope Pius IVI—" Also, I confess that in the 
mass is offered to God a trne, proper, and propitiatory 
sacrifice for the' living and the dead." The cateohisiia of 
the Council of Trent enters :more inta pariieulan^ and 
explains what is only dogmatically laid down in the creed. 
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It Ba;s : " We «onfe8s the sacrifioe of the mass U on« and 
flie same saorifioe with that npen the cross ; the victim 
ii one and the same who offered Himself once onl; a 
Moody sacrifioe apon the cross ; the bloody and nnbloody 
liotim is one and the same ; and the oblation of the cross 
is daily renewed in the enchanstic sacrifice, in obedience 
to the command of our Lord, ' Do this in remembrance 
of He.' " The catechism Uten goes on to argne, as 
another proof of this sameness, that the priest in both 
ii the same, even Christ himself; for that the officiating 
priest in the mass is, for the time being, in the person of 
Christ, and then adds : " As often as the commeraora- 
tion of this victim is celebrated, so often is the work of 
o«r salTStion promoted, and the plenteoas firoits of that 
bloody victim flow in npon os abundantly through this 
-mbloody sacrifice." Also, the catechisms and works ap- 
proved of, and in common nse, teach (I qnote from one 
of them) " that by the sacrifice of the mass the fraits 
^ Christ's bloody sacrifice of Himself npon the altar of 
His cross are applied to oar souls; this sacrifice of the 
mass being the same with that opon the cross, difieriag 
only in the manner."* From these extracts we learn that 
the authorised teaching of the Church of Home is — 1st. 
That the sacrifice of the mass is a tme propitiatory 
sacrifice for sins. 2nd. That it is an unbloody sacrifice. 
Srd. That it and the sacrifice on the cross are one and 
the same. 4th. That the benefits of the bloody sacrifice 
on the cross are applied to the sonls of the faithful by 
th* unbloody sacrifice of the mass. I shall examiae the 
first and second of these positions, and in their connection 
first, and see what claims the unbloody sacrifice of the 
mass has to be considered " a tme, proper, and propi- 
tiatory sacrifice for sins." In order, then, to the 
dear trnderstondiog of the subject, it is obviously ne- 
oessary to ascertain what constitutes anything to be a 
propitiatory sacrifice, or what is the CBsential element of 
propitiation. Here we must appeal to the holy Scrip- 
tures. Accordingly, we find that under the law of Moses 
animals were offered up as sacrifices for sin, and for this 
end the blood shedding and death of the victims were 
indispensable conditions. The living^animals, however 
valuable, would not suffice for this purpose. It was the 
same with the antitype, the Lord Jesus, as with the typi- 
cal sacrifices. In reference to both, the Apostle, in the 
Epistle to the Hebrews, ix. ii (Donay), says: "And 
without shedding of blood there is no remission." This 
is the essential element of propitiation — no bloodshed- 
ding, no death, no propitiation ; and indeed this principle 
is necessarily admitted by Boman Catholic writers them- 
selves. Such, then, being the clear and admitted princi- 
ples and premises in the case, the conclusion — the plain, 
legitimate conclusion — appears to be, that the mass can- 
not be a propitiatory sacrifice for sin, because in it there 
is neither blood-shedding nor death. The sacrificial act 
is the tkedding of the blood, the pulling of the victim to 
death. This is the case with all those that are known 
and admitted to be sacrifices for sin. In the sacrificial 
act in the mass there is no blood-shedding, no death ; 
therefore no propitiation. We call npon any of our Bo- 
wan Catholic frisnds to point out the sacrificial act, and 
to show that ■( is propitiatory. It caonot be done. They 
will say, indeed, we offer Christ Himself — that Christ 
who died on the cross for our sins — and in so doing we 
offer a propitiatory sacrifice. To this I answer, supposing 
even that Christ is present in the sacrament of the altar, 
as Boman Catholics believe, the sacrificial act is offering 
» living Christ The sacrificial act ia neither shedding 
His blood nor putting Him to death. There is an essen- 
tial failure as to the analogy of all propitiation : the 
•toning element is wanting, and the conclusion is rigid 
demonstration that in the mass there is no propitiatory 
sacrifice for sin. The next position we have to consider 
is, that the sacrifice of the mass and that npon the cross 
are one and the same. The catechism of the Council of 
Trent teaches this, as we have already seen, and also all 
the approved catechisms and writers in the Church 
of Rome that treat upon the subject; and they all 
•i;gue that they are the same, because in both the victim is 
the same. But I dispute the premise as well as 
the conclusion. I deny the victim is the same 
tn both, for this sufficient reason that in one there 
is no victim at all. It would be more correct to say, the 
supposed being, or even that the being in both was the 
Mme. The otherisanerroneousexpression ; for it assumes 
that there is a victim, when the very authorised language 
describing the mass proves there can be none. There 
urns a victim on the cross ; there i( no victim in the mass. 
But even supposing the victim were the same, it does not 
follow that the sacrifices should be the same, because 
there might be other circumstances which would make 
them different. The other argument employed in the 
catechism of the Council of Trent — namely, that the 
sacrifices are the same, because the priest in both ia the 
same, is equally unsound. Here, also, fwe dispute both 
the premise and the conclusion. We maintain that mani- 
festly the priest is not the same ; for Christ Himself 19 
the priest in the one, while a sinful mortal man is the 
priest in the other. Indeed, to employ such an argnment 
savours of impiety; and even if the priest were the 
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same, it does not follow, as I said before with respect to 
the victim, that the lacrifioea should be the same, for 
there might be a fatal failure of analogy in other respects 
which would render them essentially different, 

Another of the authorities I have quoted s«ys the 
sacrifice of the mass is the same as that upon the cross, 
tbo only difference being in the manner of offering it. 
But it is easy to see " this only difference" makes all the 
difference in the world in the case, as I have proved 
already that the manner of the one ia atoning, the man- 
ner of the other is non-atoning. Besides, if there be a 
difference in the manner (admitting for the moment there 
is but one sacrifice), then there is more than one obla- 
tion ; for there is the one bloody oblation on the cross, 
and the innumerable tinbloody ones in the mass ; and 
yet the Apostle says, in the Epistle of Hebrews, x. 14 
(Douay) : " For by one oblation He hath perfected for ever 
them that are sanctified.'' That passage alone is decisive 
against any more oblations of Christ, whether bloody or 
unbloody. The Scriptures ignore the idea of any offering 
of Christ bat a bloody one, and in a bloody manner. This 
is the negative, but significant proof, arising from the 
silence of Scripture. It is also the positive inference de- 
rivable from various passages ex. gr. Heb. ix. 26 (Donay) : 
" For then He ought to have suffered often from the begin • 
ning of the world ; but now once at the end of ages hath 
Ho appeared for the destruction of sin by the sacrifice of 
Himself." The Apostle concludes, that if He offered Him- 
self often He would have suffered often. He "knew of no 
other oblation of Christ for sin than one in which He 
should suffer. Such is the fair inference we draw from the 
passage ; and we may add, that the unbloody sacrifice of 
Christ for sin is manifestly unscriptural (not to say antt- 
scriptttral at present), without any warrant or countenance 
from the written word, and as such we believe a mere 
human invention. 

Against the position also that the sacrifice of the mass 
and that on the cross are the same is the obvious argument 
from difference of time. The sacrificial act on the cross 
was done 1800 years ago ; that in the mass is, or may be, 
performed now. The sacrificial act on the cross terminated 
1800 years ago : it was finished and brought to an end 
then. The sacrificial act in the mass commences to-day or 
to-morrow, and, therefore, in the plain view of common 
sense, they — i.e., these turn acts— cannot be the same act. 
Time, alone, would make a difference, unless it be conceded 
that, though there be a difference in time, the acta are so 
perfectly the same in every other respect they may sub- 
stantially, if not strictly, bt so called. But this sameness 
is not pretended, since, in that case, Jesus should suffer, 
bleed, and die in the mass, as well as upon the cross. 

But it is urged, farther, that they are both the same, for 
that one is the application of the other. In the language 
of the Catechism of the Council of Trent — " The plenteous 
fraits of that bloody victim flow in abundantly upon us 
through that aubloody sacrifice." The same idea and form 
of expression are to be found in all the approved cate- 
chisms and works of Boman Catholic theology. That the 
mass is the application of the sacrifice on Calvary, and 
that it is the instrument through which the fraits of 
that offering flow and are applied to the souls of the faithful. 
Now we, as Scriptural Protestants, cannot have any objec- 
tion to the abstract doctrine that the ^virtues of the Lord's 
atoning sacrifice can be applied to the souls of the faithful. 
Very far, indeed, from it. We believe, and rejoice in the 
belief, that they can be so applied — it is the very founda- 
tion of our hope ; but we doubt vei7 much whether the 
idea and expression are consistent either with the sameness 
under our review at present, or the propitiation con- 
sidered at the commencement. As to the first, we observe 
that, in common matters, the application of a thing and 
the thing itself are felt to be quite different and distinct. 
So we presume it to be in the present instance, otherwise 
faith and the virtues of the blood of Christ arc one and 
the same thing ; also, all ordinances and means of applying 
the inestimable benefits of that atonement. It is manifestly 
confounding the instrument of doing with the thing done — 
the channel or pipe with the water — the means of grace with 
the grace itself. Let it be admitted even that the means in 
the mass are, "sui generis," peculiar and different from all 
others ; still they are but means, and must partake of the 
essential nature of such. If they hare not this essential 
nature, they must be something else — they cannot be means ; 
and, accordingly, the coaclasion is plain that, if the mass 
be the application of the sacrifice on the cross, it cannot be 
the same as that sacrifice. We believe, also, that the idea 
of application is fatal to propitiation, or, in other words, 
that if the mass be the application of a propitiatory sacri- 
fice, it cannot be the propitiatory sacrifice itself; otherwise 
every act and exercise of faith in the blood of our Re- 
deemer would be a propitiatory sacrifice, and the propitiatory 
sacrifice of Christ, and every ordinance and means of ap- 
plying the virtues of the atoning oblation to the souls of 
believers would be propitiatory sacrifices, and each and all 
the propitiatory sacrifice of Christ. If it be urged that 
our Lord is present in the Eucharist in the body, and as He is 
not in any other ordinance, means, or act of faith, and, there- 
fore, that this is a propitiatory sacrifice, because of that 
presence, when others could not, for want of it ; I answer, 
as before, that, admitting even for the moment the pra- 
aence claimed, the sacrificial act in the mass is non-atoning. 
We conclude, therefore, that, on the supposition that the 
auisi is the application of a propitiatory sacrifice, it is not one 



itself; something else might coBstitnte it one, bat not the 
circumstance of its being the eg^plieation of a propi^aioiw 

sacrifice. 

But now, supposing there could be two modes of oflbrinff 
Christ— a bloody and unbloody one : what Scriptural evi- 
dence is there for the latter? what colour of evidence ia 
there for the Lord offering Himself in an unbloody manner 
for the eoqiiation of sin? The Scriptures are full of aU*- 
sions to His offering Himself in a bloody manner, once IlKr 
all, and " By one oblation, perfecting for ever them that aw 
sanctified ;" but where is Uie passage — the single, solitanr 
passage — where it is said, or firom which it can be gleaned, 
that our Saviour offers Himself in an unbloody manner tor 
sin? It is not to be had. The Scripture;, on this subject, 
are silent as the tomb. If we look at the manner in 
which the sacrament of the Lard's supper is revealed in the 
New Testament, we shall find no countenance whatever 
for this idea : it is a commemorative ordinance, intended (0 
remind the faithful receivers of the Lord's death, and to be 
a means of imparting to their souls some of the benefits de- 
rivable therefrom. It is not a propitiatoij sacrifice either tor 
others or themselves — not for others, n>r it is never inti- 
mated in any passage bearing on the sacrament that the 
benefits in any particular ordinance extend beyond the 
receivers of that ordinance ; neither can it be gathered bj 
any effort or pressure of interpretation, however stringent, 
that it is a propitiatory sacrifice for themselves. It is a 
memorial for the communicants, who are reminded by 
sensible signs of the solemn and consoling truths circlior 
round the cross, in order that their hearts might be touched 
by those affecting symbols, and their repentance, faith, 
hope, chanty, reverential fear, and fervent gratitude might 
be deepened and increased. When, therefore, the passages 
connected with the ordinance give no countenance whai> 
ever to the dogma of the sacrifice of the mass, where eitoe 
may we expect to find evidence for it ? There is, however, 
one passage brought forward, the familiar and well-known 
quotation from Malachiaa i., 11 (Douay) : " For from Hm 
rising of the sun to the going down, my name is great 
among the Gentiles, and in every place there is a sacrifice, 
and there is offered to my name a clean oblation." Heia 
is all the Scriptural evidence that can be adduced in si^ 
port of this most important doctrine (if true), and one on 
which so much is built ; and, solitary and unsupported sf 
it is, what does it amount to ? That because sacrifice ia 
mentioned, propitiatory sacrifice most be intended, and 
that propitiatory sacrifice the mass : not a very logical con- 
clusion certainly, since it is plain Holy Scripture speaks 
very often of others — such as prayer, praise, the fruit *t 
the lips, and the contrition of the heart, as clean and ac- 
ceptable sacrifices in His sight. 

In conclusion, I beg to remind your readers that V7 
argument throughout the whole of this letter is indepes- 
dbat of the truth or falsehood of the doctrine of tronsnb- 
Btantiation; that, on the contrary, I have given the other 
side all the advantages the supposition of its troth coald 
afford (andthey are no slight ones ; for, without transubstan- 
tiation, the moss could not stand one moment) ; thati have 
taken, on the same suppositioo, their own explana- 
tions and arguments, by which they endeavonr to ex- 
plain and defend the doctrine of the mass; that I 
have fought them on their own ground, and so far with 
their own weapons. I have confined myself to a portioa 
only of the argumenta on this " vexata qaestio," and en- 
tirely to the Scriptural proof, not that I think the historical 
is weak and unsatisfactory — very far, indeed, from it ; bat 
I leave this branch of the subject to the learned and able 
writers who are connected with the literary managen«nt 
of the Catholic Lavhan, who will [ doubt not nnolr- 
take it when they see the fitting occasion, and who will i» 
it infinitely more justice than I could. 

H. H. 



ON THE BOOK OP BABUCH AND IDOLATBT. 

TO THE EorroB OF TUB CATBOUC UlYWlS, 

Snt, — Since Mr. Rourke has appeared in yoor columns 
as the champien of transubstantiation, would you permit 
me to direct his attention to the following passages in 
the 5th chapter of Baruch — an inspired book, as it is 
affirmed — where, undertaking to refute the idolatry ef 
heathenism, the Prophet Jeremias grounds his refutatiea 
on certain facta respecting the idols, which, according to 
the prophet, are sufficient to prove that they could not be 
possessed of any divine nature or presence :— 

"Prophecy of Baruch — Douay BibU, Chap. 6. 

" Verse 17. As the gates are made sure on every side 
upon one that hath offended the king, or like a dead man 
carried to the grave, so do the priests secure the doors 
with bars and locks lest they (the idols) be stripped by 
thieves. 

" 10. And they say that the creeping things which are 
of the earth gnaw their hearts, while they eat them and 
their garments, and they feel it not. 

" 21. Men buy them at a high price, whereas there is 
no breath in them. 

" 25. Aod having not the nse of feet they are carried 
upon shoulders, declaring to men how vile they are* Be 
they confounded also that worship them. 

" aO. Therefore, if they fall to the gronnd they rise not 
up again of themselves, &c. 

" 35. They cannot deliver a man from death, nor save 
the weak from the mighty. 



